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1. Luciane Munhoz de Omena: To start the discussion about the narratives about children
and childhood in Antiquity, we think, above all, about the social appreciation of the child, as
boys and girls mark childhood environments and objects. They become mnemonic agents
because, in their daily lives, interspersed between games, study routine and domestic
obligations, they become reminiscences and idealizations in the adult world. So considering
the specificity of our area, we would like the teacher to reflect on the conceptual use of
children, childhood and its applicability in Antiquity.

Gillian Shepherd: Philip Aries’ (1962, p. 134) famous assertion that there was no concept
of childhood as a specific state separate to adulthood in premodern Europe has long
been refuted, but his basic point — that childhood is a social construct as well as a physical
state — remains important and one that must be kept in mind in any study of children
and childhood in the past. Conceptions of what it is to be a child and of the state of
childhood are, after all, notions which are formed retrospectively by adults, and can
vary considerably over time, place and culture. Even the point at which an individual is

* Entrevista concedida a Luciane Munhoz de Omena em 21 de dezembro de 2020.
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considered to transition from child to adulthood is one such culturally defined watershed,
since it does not always coincide with physical maturity.

In looking at the evidence from antiquity for children and childhood, it is clear that
the ancient Greeks and Romans did view childhood as a separate and important phase
of life. Our problem is, however, to tease out that evidence, avoiding facile assumptions
derived from our own ideas of children and childhood, while at the same time making
good use of such modern parallels that might be relevant — such as ethnographic
evidence, or fundamental cognitive development. We can often find for antiquity much
that appears familiar and to which we can readily relate — such as the scenes on Attic
red-figure vases depicting a baby learning to walk or crawl, encouraged by two adults
(parents?) and a toddler in a high-chair potty brandishing a rattle (NEILS; OAKLEY 2003
cat. 37; 41). Sometimes, however, closer examination can prove that the evidence may be
more complicated that it appears at first sight, such as for the ancient Greek “dolls” with
truncated legs discussed below. And there are common and accepted features of ancient
society — such as girls marrying in their mid-teens, pederasty and child slavery — that
clearly do not sit well with modern notions of childhood. Childhood in antiquity was as
varied and complex as it is today, but was also subject to a different set of societal values
and norms.

It is important not to forget a fact which should be obvious, but | suspect is often
overlooked: simply, that children always made up a very significant proportion of the
population in antiquity, probably a greater proportion than they do today. Estimates vary,
but at least a third or more of a population must have been under 15 years of age at
any one time, significantly higher than for the modern developed world (c. 19%: PARKIN
2013, p. 41) and — again to state the obvious — the remainder of the population had also
experienced childhood in some form. Today, in attempting to reconstruct what the societies
of the ancient world must have been like, we tend to focus solely on adult interactions,
priorities and agency, forgetting the very conspicuous presence of children in everyday
life and indeed as you suggest their potential mnemonic value for adults recalling or even
reliving in some way their own childhoods (cf Sophocles, Ajax, 552-59). This presence
must have been most obvious in the domestic sphere, which is —ironically — also the place
where we often find children hardest to “see”: they are often more obvious in sanctuaries
(e.g. types of votive offerings, imagery on votives) and most visible in cemeteries, as a
result of abrupt terminations of childhood. Increasingly, though, we are finding new ways
of “seeing” these very real, but invisible, children.
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2. If we turn our thoughts to the jokes such as marbles, dodge-ball, tongue-twister,
hopscotch, hula hoop, rocking horse, board games, and so many others, which guided our
social experience, we are curious about children’s entertainment in the Western and Eastern
Mediterranean. At the archaeological site of Conimbriga, province of Lusitania, excavations
revealed artifacts related to educational and entertainment experiences, such as houses
(simulacra domuum), miniature cars (plostella), dolls (pupae), toy soldiers (ducatus aut
imperia), among others. Thus, playing house would prepare the child for social life, a kind of
mitation. Therefore, the relationship between education and play is verified. In this sense,
we would like you to take a stand on the following question: where the toys used by Greek
children, considering their different temporalities, intended for paideia?

R: One of the problems we have —and it is not confined to Greek antiquity — is identifying
toys in the archaeological record in the first place. This is not entirely surprising — after
all, many would have been made of perishable materials, and even those that survive are
not necessarily readily identifiable as toys as opposed to objects for some other purpose
(compare in the modern world the common predilection of young children for finding
the packaging more interesting than the actual toy). Sometimes the identification of a toy
seems obvious: for example, spinning tops, or the toy rollers often depicted with small
boys on vases, must have provided not only entertainment but also skills in dexterity. But
in other situations the identification of a “toy” is not so clear and the context needs to
be carefully considered. Two child graves in the Fusco Necropolis at Syracuse illustrate
this problem well. One, a 7t" century burial in a small sarcophagus (Tomb 20: ORSI, 1895),
contained a charming terracotta horse and cart set — it is difficult to interpret this as
anything other than a toy, but at the same time it is worth underlining that such objects
are very unusual in archaic-classical graves in Greek Sicily, and there is very little else that
could so readily be identified as a toy. This is illustrated by the second child grave, which
likewise contains an unusual object, this time in the form of a small Late Geometric bronze
horse figurine (Museo Archeologico Regionale Paolo Orsi, Siracusa: Scavi Cavallari inv.
6279). It is of a Peloponnesian type generally found as a votive offering at sanctuaries
in Greece. But what does it represent in this context? A toy horse with which the child
actually played? The nostalgic gift of a grief-stricken parent who may have been amongst
the first Greek migrants to Sicily? An assertion of parental status and disposable wealth,
given the unusual and relatively costly nature of the item? The status of this particular
child within the household unit? Or a combination of all of these things?

As at Conimbriga, small-scale versions of common objects present possible evidence
for the use of playthings and play for education, training and socialisation. Another child
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grave in the Fusco Necropolis (Tomb 261: ORSI, 1895) contained a small, yet serviceable
iron axe — although this particular object might be less convincing than some, given that it
seems a highly unsuitable item to be put in the hands of a small child (even if we suppress
215t century anxieties regarding child safety) and it had some wealth and prestige value
as a metal object in a grave also. Other scaled-down versions of common objects provide
more promising evidence for paideia through play, Miniature furniture exists, for example,
which suggests play through an imagined household controlled by a child or children,
even if there were no actual doll houses (NEILS; OAKLEY, 2003, p. 267). However, we
need to be careful here also to consider the production and use of miniaturised objects
for symbolic purposes, especially in ritual, that were not necessarily child-related (see for
example PILZ, 2011).

Small scale vases provide an important case study in this regard. They appear in
child graves throughout the Greek world, and such objects could certainly have been
used in real life to learn domestic tasks through imitation of adult actions. Yet while such
objects could have been toys, they were not necessarily always used as such. For example,
in Greek Sicilian graves small Corinthian skyphoi appear in quantities in adult graves as
well as child burials — and given their functional limitations, they appear more as objects
suitable for deposition in the grave, and possibly acquired solely for that purpose, where
the act and its symbolism were more important than the object’s utilitarian function. A
similar situation exists at Corinth, where small or miniature vases appear in child graves,
but also in some adult graves. Small pots are also regularly found as votive offerings in
sanctuaries, and here they are often interpreted a cheap or “poor” votives rather than
items specially associated with children; again however the size might be a by-product of
ritual process rather than an indicator of economy (see further PEMBERTON, 2020).

This illustrates that analysis of the context is very important, that we should be
wary of limiting ourselves to the "obvious” explanation, and that artefacts can be generic
in nature but acquire highly varied meanings according to their specific deployment.
Here too it is important to remember the “biography” of an object, that an artefact may
have had varied uses throughout its lifetime, including as a toy (CRAWFORD, 2009). So,
for example, a miniature vase might have been purchased with a view to a sanctuary
dedication, played with by a child while it was in the household, and ultimately used as a
grave offering for that child — or indeed for the adult who purchased it in the first place.

A similarly varied and mutable set of uses and meanings might apply to dolls
(usually female, and often with articulated joints for movement), known primarily from
terracotta examples although no doubt many more existed in perishable materials (e.g
wood, cloth). Again, their function does not seem to have been restricted to that of a
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child’s toy which combined play with learning nurturing skills. Those that have been found
in sanctuaries may well have been dedicated as part of coming-of-age rituals, but it is
also possible that they were used as offerings for other purposes, including as apotropaic
symbols or (especially in the case of “truncated” dolls lacking lower legs) votive offerings
to healing gods such as Askleipios for a healthy female body (REILLY, 1997, MERKER,
2000, p. 48-50). In graves, and especially child graves, dolls may well represent cherished
possessions of a child, but may carry other meanings also, such as the idealisation of the
Athenian female life course proposed for a late 5" century tomb group in which a doll
appears amongst other miniature objects, including an epinetron (PILZ, 2011, p. 22-3).
The use of dolls (kolossoi or "voodoo dolls”) in sorcery and cursing is also known from
ancient Greece, although such identification usually depends on sinister details such as
deliberately distorted features, bound limbs, and sometimes even an inscription naming
the intended sufferer (FARAONE, 1991). As toys, one wonders if dolls might also have had
a role similar to that proposed for Roman dolls, especially with the production of naked
dolls (i.e. requiring dressing by a child, mainly dating from the late 5" century: NEILS;
OAKLEY, 2003, p. 267), that of engaging girls with ideas of (elite) adult femininity through
dress and personal adornment, as well as motherhood and nurture; imaginative play
might also have challenged feminine stereotypes in unintended ways (DOLANSKY, 2012).

Fortunately, we do also have a number of vases and figurines which depict children
playing. Here the most extensive body of evidence is provided by choes, small wine jugs
used for the festival of the Anthesteria in honour of Dionysos, which often depict scenes
of children at play as well as other childish activities such as crawling; they are also found
in children’s graves, perhaps in recognition of the inability to participate in the festival —
which interestingly also focused on the spirits of the dead as well as the new wine. One
such vase depicts an extraordinarily realistic scene of three boys playing knucklebones
— their poses and gestures are as familiar to a modern audience as to the ancient (NEILS;
OAKLEY, 2003, cat. 86) and as today such games must have been part of the development
of manual and social skills, and no doubt also fostered the competitive spirit for which the
Greeks are renowned.

So this has been a rather lengthy way of saying that yes, | do think that the toys
used by Greek children were intended for paideia, but we need to be aware of the
complexities in interpretation of “toys”. And even so, we can't ever fully reconstruct the
role of play in paideia, given that so much play involves little or nothing in the way of
material accessories but much in terms of children’s imaginations, and many playthings
(one could also add pets) will remain invisible to us through their unrecognisable nature
even where they have survived. In this regard we also need to be more open to the
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potential interpretation of an object as a toy or plaything, given the high proportion of
children in ancient populations and our tendency to classify an artefact as a “toy” only if
appears to be manifestly so to our modern eyes, and/or is found in close association with
a child — neither of those criteria will necessarily apply in the archaeological record, but
there might be other factors to consider which might help us “see” the activities of a child

— I'll discuss this point in more detail in response to the last question.

3. Mortuary images are essential to understand the social experience of death in
Mediterranean societies. As we have seen, care for the cult of the dead is revealed in textual
and material narratives, such as, for example, epics, epitaphs, reliefs, among others. As we
have argued, death is correlated with emotional relationships. Usually, the material and
textual traces suggest images about the public expression of pain and the insertion of more
particular and emotional dimensions in the way they remembered the dead. We understand
that emotions — pain, affection, loss, sadness, anger, contempt, love, among others — are
socially elaborated constructions. Understanding them, then, "how they are experienced,
expressed and interpreted” (ROSENWEIN, 2011, p. 18. See also: LE BRETON, 2013), to insert
them, especially in a time and space, being, therefore, historical elaborations. Therefore, to
research them in the mortuary space, to consider them as instruments of sociability. They
support and reinforce cultural systems, thus indicating different stages of death rituals. In this
sense, when referring to the interdisciplinary nature of emotion studies, could you enlighten
us about its applicability to research on children in antiquity? In the sacred environment
of death, is it possible to understand the affective dimension of parents facing the death of
their children in Greek societies?

R: | think it is possible to gain some sense of the emotional impact on parents of the
death of a child in antiquity, but we also need to bear in mind that reactions could be
complex, varied, and not necessarily the same as those of other cultures, including our
own. This is where recent studies in the history of emotions are very useful — they remind
us that emotions are not simply visceral, universal phenomena, but can be shaped by
circumstances and cultural practices. For the Greek world one of our problems is the
relative lack of textual evidence which expresses those emotions, but that does not mean
they did not exist. The use of more abundant evidence from other ancient societies
(ancient Rome is an obvious example) or ethnographic parallels from modern societies
help provide a sense of both the potentials and the pitfalls of such an investigation.

In the second half of the 20" century, the idea that high child mortality rates in
the past meant that parents avoided deep emotional connection with a young child
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as a form of self-protection, since it represented a high risk personal investment, was
promulgated in a number of works investigating the history of family life. However these
ideas were not universally accepted at the time (both for antiquity and other periods:
see especially GOLDEN, 1988, with references), and | think most scholars today are also
wary of such assertions while at the same time acknowledging that in antiquity some
children could be unwanted, rejected and abandoned as much as others were loved
and cherished. Anthropological evidence from high mortality populations indicates that
greater likelihood of childhood death does not necessarily result in lesser emotional and
practical commitment (GOLDEN, 1988). It is the case that some ancient texts certainly give
us the impression that parents shielded themselves from emotional impact, especially in
the case of the very young — Cicero for example famously commented that those who
complained about untimely deaths also felt that the death of young child should be borne
calmly, and the death of an infant in a cradle did not even warrant a lament (Tusculan
Disputations 1, 39). But at the same time he also noted that, in the case of the latter, nature
had snatched away her gift even more cruelly, and the evidence of other texts (especially
epitaphs: for some Roman examples, see CARROLL, 2018, p. 212-13; for Greek, GOLDEN,
1988) provides a counterweight to such allegations. And, as Maureen Carroll (2018, p. 3-4)
has pointed out for ancient Rome, often relevant texts were produced by elite men with
an interest in promoting self-control in the face of adversity — so it would be hazardous to
extrapolate this sort of evidence to the wider population, and consideration of the context
and agenda of such texts is essential. That might include the fact that ancient writers felt
called upon to raise the issue at all — possibly both an indication that such views were far
from universal and an attempt to help parents deal with grief.

For the Greek world, imagery sometimes provides rare glimpses into the sorts of
emotional responses parents made, such as the poignant scenes on two Athenian white
ground lekythoi of the later 5" century: one (NEILS; OAKELY, 2003, cat. 115) shows Charon
waiting patiently in his boat for a small boy standing on rock, in order to ferry him across
the river Styx to the Underworld; the boy has a roller (a toy noted above) in one hand and
turns with the other outstretched towards his mother, who looks sorrowfully down at him.
The other (NEILS; OAKLEY, 2003, p. 174, fig. 14) shows a small boy already in Charon’s
boat, extending one arm to his parents on the shore who likewise gesture towards him.
In this case the poignancy is amplified by Charon’s pose: he stands with his hand on his
hip, as if both bored and impatient to be off —a comment perhaps on the frequency and
repetition of this specific task for Charon as conveyor of the dead?

The archaeological evidence of children’s graves is also important to consider here.
Another of those elite men, Plato, has Socrates dismiss the ultimate fate of infants who died
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at birth or soon after as not worthy of mention in his account of the Myth of Er (Republic
10.615¢); this sort of statement, combined with the varying representation of children in
formal cemeteries, the simple and ostensibly perfunctory nature of many of the burials
that are found, and the contentious issues of infanticide and exposure, has contributed
to the idea that parental sentiment was limited in the ancient Greek world as well the
Roman (e.g. KURTZ; BOARDMAN, 1971, p. 331; GARLAND, 1985, p. 80). Yet these factors
do not in fact demand a cultural environment in which parents were conditioned to limit
their emotional investment in their offspring; rather, they are better seen as responses to
prevailing circumstances and indicators of wider cultural attitudes and priorities.

It is very important, | think, to be wary of too close a correlation between levels of
grief and mourning on the one hand and method of disposal on the other. Rates of child
burials fluctuate very considerably over time and place throughout the Greek world, but
(as discussed in more detail in question 5) a range of factors may lie behind that, including
the socio-political, and there are a number of explanations for unretrieved child burials
other than uncaring and informal disposal. A lack of resources may prevent elaboration
of child’s burial, or that elaboration may have taken perishable form; by contrast some
child burials are extremely wealthy, and while that could well represent an outpouring
of parental grief, as suggested below it might also have been a vehicle for the display of
family wealth and status. Poverty or illegitimacy might have resulted in the exposure of
a child, but that does not preclude an enormous sense of loss and it may well have been
accompanied by the hope that the child would be found and reared, hopefully in better
circumstances (although not always — the origins of the famous Corinthian prostitute
Neaira are unknown, but given that we first hear of her as a child receiving training in a
brothel (Demosthenes 49.18), her acquisition via exposure is a distinct possibility).

Such evidence as we have indicates that parental grief in Greek antiquity could
well have had much in common in depth and nature with that experienced by parents
in the modern world. My suspicion, however — and this is perhaps what our more cold-
hearted sources hint at, although there is no way of confirming it — is that one respect in
which ancient reactions differed from those of the modern developed world is in terms
of what could crudely be described as the “shock” factor of a child’s death. In antiquity
the risk of infant (0-1yr) death was very high, with many estimates suggesting an IMR
(infant mortality rate) of 300 per 1000 live births per annum, a stark contrast to the rate of
less than 10 per 1000 per annum for the modern developed world; death in subsequent
early years may have meant that up to 50% of children died by the age of 10. For babies
in particular, the likelihood of death was very real; and for a mother, the death of one
or more children over her child-bearing years may have been as much an expectation
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as a fear, not to mention the risks to her own life. For many of us today, the death of
a child is an unexpected tragedy, and usually a distant one. In classical antiquity — and
indeed for other societies right up to the 20" century AD when child mortality was finally
reduced through medical advances — there can have been very few individuals who had
not directly experienced the loss of a child, whether as a parent, sibling, or other relative.
Some sense of inevitability and resignation might thus have accompanied the grieving
process, a nuance which would be lacking today in many societies.

4. When considering the Roman Mediterranean, the tomb itself became a memorial.
Horace (65-8 B.C.), in one of his Odes, highlighted the tomb constructions to emphasize his
permanence among the living, as his reputation would come from his monument of words,
his poetry and not from the stone monuments (Horace, Odes 3, 30). This statement leads
us to suppose that, unlike poetry, his contemporaries appreciated the funerary monuments,
making evident, this time, the attitudes and aspirations of Roman citizens and non-citizens,
therefore, in paraphrase to Maureen Carroll (2006, p. 04), the very location of the tombs
implied visibility. They became social models, because, in fact, the tombs represented a
visual cross-section not of all the inhabitants, but of a differentiated collective of individuals
and groups, which re-signified the Roman social values. In this sense, if we think about your
area of specialization, Greek societies in the regions of Italy and Sicily, we ask: what would
be the images and social positions of children in funerary buildings?

R: Unfortunately, there is not a lot of evidence in terms of images of children on funerary
monuments for the Greek world — certainly nothing like, say, the range of Roman sarcophagi
from the beginning of the 2" century AD onwards which show scenes of children and
childhood. The best evidence for structures, images and epitaphs commemorating children
comes from Athens, but even there it relates mainly to the classical period — there is very
little for the earlier archaic period. In general, these monuments, by their very nature,
relate to children and families that were relatively wealthy, and in all likelihood with social
aspirations if they did not already have recognized elite status. Even so, it is interesting
that there is greater visibility of certain groups in funerary imagery — for classical Athens
one could add women to the list as well as children — at certain periods and in certain
places. Representation of the dead through images, even for elites, is far from being a
given in any society.

Elsewhere in the ancient Greek world we have even less evidence for children via
funerary structures. For Greek states in archaic and classical Sicily and Italy, this general
scarcity should be placed in the context of the overall dearth of evidence for grave markers
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of any sort for all ages and social groups. Yet it seems to me to be fairly clear that burials
must have been marked in some way, as indicated by the lack of “collisions” between
earlier and later graves (which were very often cut into bedrock), grave plots that probably
represent family groups over a generation or more (and very often include child burials),
and multiple burials where the interments were not necessarily exactly contemporaneous
(again including children) — precise grave locations must have been obvious. But that does
not necessarily mean a non-perishable, ornamented or otherwise informative structure.
There were certainly some of those — for example, the “hypogeic cella”, a rectangular
stone-built chamber found as an elite burial type especially at Megara Hyblaea, is likely
to have been partially above ground. Other “monuments” could have been, for example,
earth tumuli, large vases or wooden markers, none of which would necessarily survive.
It is also possible | think — and the levels of wheel ruts in internal cemetery roads also
suggest this — that there was little or no topsoil and the stone slabs or lids which very
often sealed fossa (trench) and sarcophagus graves were exposed rather than buried, and
formed markers in that sense.

That said, there is some evidence for sculptured stone tomb monuments. Most of
these relate, or are likely to have related, to elite adult burials — such as the fragments
of a stone sphinx from the Fusco Necropolis in Syracuse (comparable to archaic sphinx
markers from Athens and Corinth), or the kouros from the South Necropolis at Megara
Hyblaea, another type of monument known elsewhere in the archaic Greek world, and
in this case with (for Sicily) an unusually detailed inscription telling us that the kouros
belonged to Sombrotidas, son of Mandrokles, a doctor (inscriptions are rare in general,
and most do not go beyond a formulaic “I am the sema of..."). However, one of the most
distinctive grave markers from Sicily (and | would say from anywhere in the archaic Greek
world) is the famous kourotrophos statue from the North Necropolis at Megara Hyblaea
(GENTILI, 1954). This extraordinary piece was sculpted from local limestone and depicts
a seated, curvaceous female enclosing two nursing infants in the protective curve of her
arms and mantle. Twins are relatively rare — most kourotrophos figures generally carry one
child — and the fact that they are suckling is unusual in Greek art. In fact, in many respects
the sculpture finds better parallels in the indigenous art of Sicily and Italy, where images
of nursing mothers are more common (BONFANTE, 1997), and as such it might reflect
interactions with local populations, including intermarriage and procreation. However, it
still remains a highly unusual piece in terms of its scale: the indigenous populations of
Sicily do not appear to have had a tradition of monumental sculpture in stone, and in the
archaic Greek world images of infants and children tend to be confined to smaller scale
works (e.g. terracotta figurines) and are infrequent on large scale funerary monuments.
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Whether or not the kourotrophos actually marked the grave of a child or children
is another matter. The North Necropolis bears the hallmarks of a rather exclusive, elite
cemetery — in comparison to Megara Hyblaea’'s other two huge archaic cemeteries, the
North Necropolis appears to relate to a small and elite social group of the second half of
the 6™ century BC. Most of the graves were of the monumental hypogeic cella type noted
above, and the kourotrophos statue seems to have adorned one of these (probably Tomb
). Unfortunately, there is no good skeletal evidence available, but it seems most likely that
such a grave belonged to one or more adults; it is though possible that a child (or children)
was also buried in the grave, especially given the relative frequency of multiple burial at
Megara Hyblaea and the low rate of retrieved discrete child burials for this period at the
site. Although there have been various interpretations of the sculpture — for example
as a personification of Night nursing Sleep and Death (HOLLOWAY, 1991, p. 82-3) — the
sculpture may be best seen simply as a projection of female nurturing and motherhood.
It is particularly interesting given that it is otherwise relatively difficult to “see” children
in Sicilian cemeteries of this period, and especially very young children. For the North
Necropolis, the best evidence for an actual burial is so far Tomb L, a small stone-lined
fossa grave which, judging by its internal length of just over a metre, must have been for
a child. But — setting aside the issue of numbers of retrievable child burials— the lack of
monuments dedicated to children seems to be as much about general attitudes towards
commemorating the dead in archaic and classical Greek Sicily and 